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PREFACE

The idea for this study was formed when I took a class on
the synoptic controversy dialogues (die synoptischen
Streitgespräche) at the Johannes Gutenberg Universtiy of
Mainz. During these lectures, I noticed that Jesus’
dialogues with his opponents and the epistles of Paul
discuss some similar topics, such as marriage and divorce,
laws governing cleanliness and diet, as well as resurrection
and eschatology. Since the synoptic problem had fascinated
me from the beginning of my theological studies, I
wondered where Paul got his teachings on these issues
from, and whether his statements on these topics
resembled those of one of the synoptic gospels more than
the others, i.  e. if the Jesus tradition Paul used was closer in
wording or thought to one of the synoptics or the sayings
source Q.

I also noticed that when the synoptic problem is
discussed in introductions into the New Testament, Paul’s
letters are seldom considered, even though they were
written down before the gospels and contain some of the
oldest Jesus traditions. The Jesus traditions in Paul’s letters
therefore could help in explaining the synoptic problem.

Many people have played a role throughout the
development of the idea for this study to the completion of
the manuscript, which was accepted as partial fulfilment of
my PhD at the University of Pretoria’s faculty of theology. I
would like to thank my promotor, Prof.  Gert J.  Steyn, for
allowing me to do my research with a great deal of
freedom, and at the same time, for always being ready to
answer questions and give support and motivation.

The Universtiy of Pretoria granted me a postgraduate
study abroad bursary. This allowed me to spend three
weeks with Prof.  Dr.  Udo Schnelle at the Martin Luther
Universtiy of Halle. Prof.  Schnelle’s input into the structure



of the thesis and the setting of priorities has been
invaluable. Prof.  Schnelle was one of the examinors of my
thesis, and I would like to thank him and Prof.  Dr.  Christof
Landmesser for agreeing to publish my thesis in the series
Arbeiten zur Bibel und ihrer Geschichte.

I would furthermore like to thank the Free Evanglical
Lutheran Synod of South Africa (FELSISA) and the
St.  Peter’s congregation Greytown for allowing me the time
to complete my studies. The FELSISA, Georg-Strecker-
Stiftung and EKD have contributed towards the funding of
the publication. That is greatly appreciated.

The biggest support and inspiration for the successful
completion of my thesis came from my family. My parents
and parents-in-law are thanked for their continued support
and for looking after my wife and children when I was away
studying. Lastly, I thank my wife Renate for her patience
and understanding, her love and encouragement. She kept
the family together while I was studying. Without her, this
thesis could never have been completed. This book is
therefore dedicated to her.

Greytown, December 2016 Heinz Hiestermann
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CHAPTER  1:  INTRODUCTION

The debate over the relationship between Jesus and Paul,
and subsequently the debate over how much Paul knew
about Jesus, started more than 200 years ago. In the
history of the debate, consensus on the scope of the Jesus
tradition available to Paul could not be  – and has not been  –
reached. Some researchers have questioned whether Paul
was at all interested in acquainting himself with
information about Jesus. Others presuppose that Paul knew
a large part of the Jesus traditions contained in the
synoptics, if not more.

The disagreement on how much Paul knew about Jesus
is largely caused by the apostle’s infrequent use of Jesus
traditions in his letters. He explicitly quotes the Lord on
only a few occasions (cf. 1  Cor 7:10; 9:14; 11:23b–25).
These sayings later became part of the synoptic Jesus
tradition.

Current estimations on how much Paul knew about Jesus
vary so much that the researchers who have been looking
for parallels between the synoptics and the Pauline epistles
are often divided into minimalists, maximalists and those
with a moderate view.1

Minimalists claim that Paul is only quoting words of the
Lord in two or three instances. Everyone seems to agree on
1  Cor 7:10–11 and 9:14.  Others add 1  Cor 11:23–25 as a
third quote of the word of the Lord by Paul.2 Paul’s other
explicit references to words of the Lord (e.  g. 1  Thess 4:15)
are not seen as actual quotes of words of the earthly Jesus
by the minimalists, because a synoptic parallel cannot be
agreed upon, or the saying is not believed to be authentic.

A.  Resch (1904)3 is normally used as the chief example
of someone representing the maximalist few. Resch
assumed that all the epistles attributed to Paul were, in



fact, written by him and he found more than 1000 parallels
between Paul’s letters and the synoptics.4

Those with a moderate view represent the largest group
in the debate over the number of parallels between Paul
and the synoptics, but even within this group, there are
significant differences. There is no consensus on the
amount of implicit references to words of the Lord used by
Paul. Zimmermann adequately described the situation by
observing that between the extremes of the minimal and
maximal hypotheses, almost all possibilities are
represented in regards to the amount of Jesus tradition that
Paul implicitly used.5

When one looks at the debate over Paul’s use of the
Jesus tradition in general, the minimalists and the
maximalists (and those with a moderate view) do not seem
to enter into conversation with one another. Those who find
more than just two or three allusions to words of the Lord
in the Pauline letters do not seem to take the concerns of
the minimalists seriously, and vice versa. This has been
already recognized by Dungan, who states: “And so the
debate continues, as each side periodically makes
additional contributions from within its own
presuppositions and, largely, for its own audiences”.6 This
problem has to be rectified if one is to come to a broader
consensus about the number of allusions.

Contributing to the lack of agreement on the scope of
Paul’s knowledge of the Jesus tradition is the fact that the
question of how Paul got to know the sayings of Jesus has
not been sufficiently cleared. As long as there is
disagreement on where, when and from whom Paul learned
his Jesus traditions, opinions on the amount of knowledge
Paul had about Jesus will remain divided. A look at Paul’s
biography is necessary and can provide more insight into
the matter.



Another shortcoming concerning the search for parallels
between the synoptic gospels and Paul is that there is no
comprehensive overview of the history of the search for
parallels.7 While the listing of parallels has “become almost
a special literary genre within the literature of Paul”,8
there is no history of this “special literary genre”. Most
scholars who have searched for parallels begin their works
with an overview of the general history of the Jesus-Paul
debate. No one has provided a comprehensive history
focussing solely on the search for parallels between Paul
and the synoptic gospels, nor of the methods used to
identify such parallels. A history of the search for parallels
is much needed to identify research gaps in the history of
the debate and to give an overview for future scholars.

Concerning the synoptic problem, the few quotes or so-
called explicit references to the Lord’s words in Paul’s
letters do not provide enough evidence to draw any kind of
certain conclusion regarding the relationship of the Jesus
traditions in Paul’s epistles with those in the synoptics. It is
therefore necessary to look for further parallels between
Paul and the synoptics in order to find out if Paul knew
more than the few Jesus traditions that he actually quotes.
Paul’s allusions to words of the Lord  – those passages in
which he uses words similar to those of Jesus’ statements
in the synoptics without indicating it  – might reveal more
about the Jesus tradition used by Paul and its relationship
to the synoptic Jesus tradition.

My interest in examining whether the Pauline Jesus
tradition resembles the Jesus tradition(s) of a particular
synoptic gospel or of Q has been stirred further by the
knowledge that some of the later New Testament letters
draw on Jesus traditions, but these seem to know only the
gospels of Matthew and Luke. This is particularly the case
for James9 and 1  Peter.10 The authors of these letters do
not quote from Mark, the oldest gospel, even when Mark



provides parallels to a Matthean or Lukan passage. The
same applies to the Apostolic Fathers. “Matthew quickly
gained the strongest influence on the church in the second
century”.11 It would be interesting to find out if the
tendency to use only Jesus traditions contained in Matthew
and Luke (or maybe Q) could also be found in Paul’s letters,
and what conclusions, if any, could be drawn from this
observation.

Up to now, many scholars have searched for parallels
between Pauline and synoptic Jesus traditions and listed
the texts they assume to be parallels, but the results of the
research have not been interpreted. The debate has, for the
most part, revolved around the number of parallels:
scholars have searched for parallels and given reasons for
assuming a relationship between the similar verses.
However, there has been no comprehensive attempt to use
and interpret the findings to find out if the older Jesus
traditions in Paul’s letters resemble those of one or more of
the synoptics or Q and what conclusions could be drawn
from such a comparison.

The Pauline letters are usually not consulted in the
research on the development of the synoptic gospels and in
the attempts to reconstruct the oldest version of a
particular pericope. Discussions on the original wording of
the text normally revolve around the comparison of the
texts of the synoptic gospels themselves and Q.  Consulting
the Jesus traditions in the letters of Paul might add to our
understanding of the development of these passages, as
they were transcribed well before the synoptic gospels and
likely before Q.  Including the Pauline Jesus traditions in
discussions of the development of similar synoptic texts
enables one to look at the issue from a different angle.

Interpreting the results of the relationship between
Paul’s Jesus traditions and those of the synoptics is
important, as it has consequences for our understanding of



the text, as the following example shows. Wong opines that
Paul has de-radicalized Jesus’ ethical teachings. He
compares the teaching on divorce in 1  Cor 7:10–11 to its
synoptic parallels in Mark 10 and Matt 19, and argues that
while “Mark prohibits divorce and remarriage
unconditionally”,12 Paul and Matthew relax the radical
prohibition of divorce by allowing exceptions. He concludes
that since Jesus strictly prohibits divorce in Mark, Paul and
Matthew de-radicalized Jesus’ teachings on divorce. The
same can be said of Jesus’ teaching on the right to
maintenance (1  Cor 9:14; Matt 10:10).

However, Wong’s argument only adds up if Mark indeed
presents the oldest version of the text. If Paul and Matthew
agree on divorce, it is at least possible that they, and not
Mark, deliver the oldest version, because Paul’s letters
were written before the gospels. Matthew, then, could have
used an older tradition, similar to the one known to Paul. It
could therefore be argued that it was Mark who radicalized
the teachings of Jesus  – for example, on divorce  – or that he
knew another tradition of Jesus’ sayings. Therefore, the
comparison of the Jesus traditions recorded by Paul to their
synoptic counterparts could have theological implications
that need to be taken into consideration as well.

According to Riesner, a comprehensive treatment of the
question of “Paul and the Jesus tradition” remains a
desideratum.13 I want to make a new contribution to the
debate, based on the following objectives:

1. To determine where the similarities between Paul and
the synoptic gospels lie. Because much has been written
about the Jesus traditions in 1  Corinthians, Romans and
1  Thessalonians  – that is, those letters normally assumed to
contain most of the implicit Jesus traditions in the Pauline
corpus  – it should not be necessary to extensively rework
all the parallels in these letters. However, the remaining



undisputed letters of Paul still need to be investigated
thoroughly for allusions to synoptic material.

2. To interpret the findings of parallels between Pauline
and synoptic Jesus traditions. Up to now, scholars have
mainly been arguing over the exact number of parallels.
Each scholar lists the texts he or she regards as parallels
and his or her reasons for doing so. I will attempt to go a
step further and use these parallels in order to find out if
one or more of the gospels used the same Jesus tradition as
Paul did. Additionally, if a connection between a particular
synoptic gospel or Q and Pauline material can be
established, the conclusions that could be drawn from such
observations must be considered.

3. To investigate the problem of how or from where Paul
learned his Jesus traditions. The question has not been
answered satisfactorily, resulting in disagreement about
the number of parallels.14

In order to achieve the above-mentioned aims I will
work as follows: After this introduction (Chapter 1), the
history of the debate will be presented in Chapter 2. Here,
it will be shown which scholars have worked on the search
for parallels, what their findings were, and how the start of
the search for parallels originated. Besides presenting a
much-needed overview of this debate, the history of the
debate should also contribute to identifying and explaining
the research gap.

In Chapter 3, the methods and assumptions of this study
are listed and discussed. Particularly important is the
drawing up of a clear set of criteria for the identification of
synoptic Jesus traditions in the letters of Paul. The criteria
should help to establish some kind of consensus about
where the synoptic authors use similar Jesus traditions to
those delivered by Paul. The chapter ends with a
deliberation on the limitations of this study.



Before starting the search for parallels between the
synoptics and Paul itself, it is necessary to ask whether it is
safe to assume that Paul came to know the words of the
historical Jesus  – or, for that matter, any information about
Jesus  – as he probably never met Jesus. Many exegetes
deny that Paul had any knowledge about Jesus, or claim
that we cannot establish how much Paul knew about Jesus.
Other authors assume that Paul knew many stories about
the life and preaching of Jesus, but they fail to satisfactorily
explain why such knowledge can be presupposed. Paul’s
knowledge of the Jesus tradition has to be made plausible
or the search for parallels between Paul’s letters and the
synoptics would be highly speculative.

Therefore, Chapter 4 will focus on Paul’s chronology. It
will be discussed where Paul was after his conversion, what
he did there, and with whom he came into contact. If the
Jesus tradition had already spread to the places Paul stayed
and if the people he met after his conversion knew the
Jesus tradition, it would be hard to deny that Paul
possessed knowledge of Jesus. Many scholars have studied
Paul’s general chronology, but it is uncommon to use his
chronology with the sole aim of determining to what extent
he likely was exposed to the Jesus traditions. Without this
step, we would not know if the assumption that Paul was
well informed on Jesus could be made, and, consequently, if
Paul could be expected to implicitly refer to the Jesus
tradition in his letters.

Also discussed in this chapter is the question of what
Paul taught the new converts in the congregations he
founded on his missionary journeys. Questions concerning
the minimum amount of knowledge necessary for new
converts to become Christians, and whether this
information is contained in Paul’s letters, need to be
answered. It can also help to determine how much
knowledge of the Jesus tradition one can assume Paul to
have known.



In Chapter 5, the focus shifts to the texts themselves.
When looking to identify Jesus traditions in the Pauline
literature, it is sensible to start working with the texts in
which Paul himself explicitly claims to quote Jesus’ words.
The explicit references to Jesus’ words in the Pauline
literature give valuable insights into the way in which Paul
used the Jesus traditions in his letters. These findings can
then be used to identify implicit references to the Jesus
traditions in the Pauline epistles.

After the foundation of the study has been laid by trying
to establish the minimum of Jesus tradition Paul knew in
chapters 4 and 5, the next step is to move on to the implicit
references, also called allusions. Parallels will be identified
with the specific aim of determining in each case if the
wording or meaning of the Pauline Jesus tradition is closer
to any of the synoptic gospels or Q.  This will be done in
Chapter 6 with Paul’s letter to the Roman church, and in
Chapter 7 with his first letter to the Thessalonians.

In Chapter 8, I will scrutinize Paul’s letter to the
Galatians for implicit references to words of the Lord and
their relationship to the synoptic gospels. This letter is the
only other genuine Pauline letter containing probable
allusions to the sayings of Jesus.

In the final chapter, Chapter 9, the findings will be
bundled and explained.



CHAPTER  2:  PAUL AND THE JESUS
TRADITION.
THE HISTORY OF THE DEBATE

For the largest part of the existence of Christianity, there
was no debate over the relationship or the theological and
historical continuity between Jesus and Paul. “The line of
continuity from Jesus to Paul was seen as straightforward
and unbroken. The Christ of Paul’s theology was easily
identified with the Jesus of the Gospels. But then the
questions began to arise”.1 Today, we look back over an
almost 200-year history of the Jesus-Paul debate. Although
much has been written on the topic in the last two
centuries, the debate over the historical and theological
continuity (or discontinuity) between Jesus and Paul
continues to this day.

2.1 THE FIRST STAGE OF THE  JESUS-PAUL DEBATE:
THE CONTINUITY BETWEEN  JESUS AND
PAUL IS QUESTIONED 

It is generally assumed that the Jesus-Paul debate started
seriously in the year 1831 with the Tübinger scholar
F.  C.  Baur,2 who started to challenge the assumed continuity
between the two men.3 He published an article in which he
highlighted differences in the teachings of Jesus and Paul.
He also accentuated the fact that Paul seldom referred to
words or sayings of Jesus in his letters. He explained Paul’s
infrequent references to Jesus by asserting that Paul was
not dependent on Jesus for his teachings. He alleged that
Paul generally was not even interested in the life of Jesus.



Baur consequently argued that there was no continuity
between Jesus and Paul and that Paul and the early
Christian community had developed their respective
doctrines in opposition to each other.4

In 1894, Wendt developed this viewpoint further, by
writing that Paul changed the “simple, popular, pictorial
teaching”5 of Jesus into a complex theological system, that
Paul’s Pharisaic beliefs had corrupted the message of Jesus,
and that “whereas Jesus preached a pure piety, Paul
speculated about the means of salvation”.6 This line of
thought reached its peak in 1904 with Wrede, who took the
differences between the teachings of Paul and Jesus to an
extreme. He claimed that Paul taught something completely
different from Jesus.7 For Paul, Jesus was the Messiah and
Son of God, but according to Wrede, Jesus would not have
made these claims himself. Jesus did not add a soteriological
meaning to his own death, but this stands at the centre of
Paul’s teaching.8 Therefore, Paul’s teachings cannot stand
in line with Jesus’, but the apostle has to be called the
“second founder of Christianity”.9 Wrede’s findings left the
possibility “that one could choose between one of the two
founders  […] if the differences between the two were
thought to be irreconcilable”10 open. A large gulf between
Jesus and Paul had been opened.

This movement highlighted the discontinuity, and the
proponents of continuity between Jesus and Paul began to
respond in opposition to these claims. The latter group also
started to examine the Pauline letters carefully, and despite
of the apparent lack of direct statements about Jesus in
them, they hoped to find proof in Paul’s letters that the
apostle did have some kind of knowledge about the life and
teachings of Jesus.

Paret started searching for Jesus’ words in Paul’s letters
with the specific aim of proving continuity between the two
men. He did this in 1858 in response to the claims of



Baur.11 His work represents the first comprehensive effort
to explain how Paul came to know Jesus traditions and how
much information about Jesus one can presuppose Paul
knew.12 He tried to prove that Paul not only knew and
valued “the historical facts of Jesus’ life, but that he also
quoted, used, and alluded to the teachings of Jesus”.13 Paret
found many similarities between the Jesus traditions in Paul
and the synoptics on various topics: in their reports on the
passion narrative, the Lord’s Supper, baptism, the disciples
of Jesus, and Jesus’ death and resurrection.14 Paret
identified general themes connecting Paul to the synoptics,
but he did not compare the texts verse for verse, nor did he
explain the variations in wording in the parallels. Paret
assumed a connection if similar thoughts were found in both
sets of writings, even if the wording did not agree.

The search for synoptic material in the Pauline letters
quickly became synonymous with Resch (1904). As a
proponent of continuity between Jesus and Paul, Resch
found more than a thousand parallels between Paul’s letters
and the synoptics in his unprecedented study (925 parallels
in the nine letters he considered genuinely Pauline, 133 in
Ephesians and 100 more in the Pastoral letters).15 Because
of the excessive amount of parallels he found, Resch’s name
is found in almost every book or essay on this topic.
However, his results are rarely taken seriously,16 as many of
the instances are regarded as “quite improbable”.17 Resch
explained the similarities between the synoptics and Paul by
assuming that Paul and the synoptic authors knew and used
a common source that contained logia of Jesus.18 The
proposed scope of Resch’s Q document is, however, much
larger than what is acknowledged today.19

The next name that is often mentioned in the search for
parallels is that of Holtzmann (1911).20 Against the extreme
views of those who see no continuity between Jesus and
Paul, and those who assume total continuity, Holtzmann’s



list of parallels is seen as “an example of a moderate
viewpoint and a reasonable treatment of the problem”.21

Holtzmann’s aim in comparing the teachings of Paul to
those of Jesus differed from that of Paret. The former
compared the teachings of Jesus and Paul in an attempt to
identify the core of Christianity and not to prove continuity
between Jesus and Paul.22 Holtzmann counted twelve
certain and ten less certain parallels between the Pauline
letters and the synoptic gospels23 (see table below).

Besides identifying parallels, Holtzmann listed the most
important literature regarding the search for parallels
written before him.24 He started by observing that the old
Tübingen School had little belief that Paul used the Jesus
tradition. Tübinger scholars like Holsten (1898)25 and
Pfleiderer (1902)26 both pointed to the lack of Jesus
traditions in Paul’s letters. Holsten, however, still
emphasized the importance of Jesus for Paul, because
without Jesus, there would not have been the change from
Saul to Paul.27 Pfleiderer argued that because Paul had
received his gospel through a revelation (cf. Gal 1), the
origin of his gospel is pneumatic, which makes it unlikely
that Paul would have used words of the historical Jesus.28

This argument would be raised again in future years.
In his essay, Von Soden (1892) probed the role that the

Jesus traditions played in missionary preaching when new
congregations were formed. To answer his question, he
looked for Jesus traditions in all of the New Testament
writings, including the gospels. When it comes to Paul’s
letters, he argued that there is sufficient evidence to
indicate that Paul knew Jesus traditions similar to those of
the synoptics29 (his parallels are listed in the table below).

Feine (1902) also identified numerous parallels between
Paul and the synoptics, especially with the Sermon on the
Mount.30 Because of the many similarities he found, Feine
maintained that there is continuity in the teachings of Jesus



and Paul.31 For him, Paul’s gospel stands in line with the
teachings of the entire early church. Consequently, he
proposes that one should not speak of contradictions
between Jesus and Paul, but rather of differences.32 These
differences could be ascribed to Paul’s individual
mannerisms as well as to the fact that Paul did not simply
repeat the teachings of Jesus but developed Jesus’ theology
further.33

Holtzmann also pointed to the work of Wernle (1897) and
Brückner (1903),34 both of whom highlighted Paul’s failure
to cite the Our Father as reason for assuming that he was
not well versed in the Jesus tradition.35 A year after
Brückner, Kennedy (1904) argued that Paul referred directly
to Jesus’ words relatively often. He continued: “And these
references are, no doubt, merely a sample of his practice in
his oral instruction. Numerous important parallels to the
sayings of Jesus may be noted in his ethical teaching”.36

Kennedy also found many similarities between Jesus and
Paul in their teachings on the Parousia, and argued that
they taught a distinctly Christian eschatology that does not
completely agree with Jewish eschatological teachings.

While rejecting many of the parallels he found, a number
of scholars in later years would agree with Kennedy’s
assertion that Paul echoed teachings of Jesus, primarily in
ethical matters. Kennedy’s view that there is a clear
Christian eschatology in Paul’s letters corresponding to the
synoptic view would also be repeated, but would not be able
to attract a large following.

Rüegg (1906) was convinced that Paul did not need to
consult any documents on the Jesus traditions because he
could have asked living persons about the life and teachings
of Jesus. He argued that Paul had access to a closed
cohesive body of evidence about Jesus.37 Paul actually
would have been able to write a gospel himself.38 Rüegg
cited Gal 3:139 as proof that Paul was indeed interested in



the historical Jesus.40 Rüegg mostly listed Pauline parallels
to the Sermon on the Mount in Matt 5–7.  He indicated that
there are many more parallels in Rom 14 to synoptic
material. Even in those instances where no identifiable word
of Jesus used by Paul can be located in the synoptics, he
argued that the Sinn and Geist of the letters of Paul and the
gospels is the same.41

For Weiß (1917), the allusions to Jesus traditions in
Paul’s letters are undeniable. He regarded them as proof
that Paul was familiar with the Jesus tradition of the
gospels.42 Weiß is dependent on Titius for his list of
allusions. He reworked and reduced the number of echoes
identified by the latter43 (see table below).

In concluding the overview of the search for parallels in
this, the first stage of the debate, it can be said that
altogether the search for parallels still formed part of the
larger Jesus-Paul debate. No literature had yet been written
exclusively on the search for parallels between Paul and the
synoptics. Just as Paret had devoted only a few pages of his
essay on the general Jesus-Paul debate to citing parallels
between Paul and the synoptics, it would become a feature
of the search for parallels that it would mainly be carried
out in essays and single chapters of monographs.

Furthermore, it can be noted that the listing of parallels
was not done in what we would call a “scientific” manner.
Most scholars have only listed the parallels they identified
between the synoptics and the Pauline letters, and have not
tried to prove why the texts are to be regarded as
counterparts. To assume dependency between Jesus
traditions in Paul’s letters and the synoptics in this stage of
the debate, it would suffice that the meaning of parallel
passages was more or less the same.

Besides, no one listed any criteria for locating their
parallels. The door had been left open for the validity of the
parallels to be attacked; this subsequently happened in later
years. Reasons would be sought for not regarding similar



texts as parallels. This became noticeable when the
teachings of Jesus were compared to contemporary Jewish
texts in an attempt to establish how unique Jesus’ teachings
were. As Jesus used and interpreted many well-known
Jewish sayings, Wilson (1984) argued that “some of the best
parallels are not so much evidence for a connection
between Jesus and Paul as for a connection of each of them
with his Jewish environment”.44

At this stage of the debate, however, there was nothing
more than sporadic listings of parallels within the Jesus-Paul
debate. Then, “during this period of the early twentieth
century, the debate over Paul and Jesus lay dormant”.45 It
would take more than 110 years since the publication of
Paret’s essay in 1858 for the first dissertations on the
search for parallels to be written by Dungan (1971) and
Fjärstedt (1974).

In the following table, the parallels between Paul’s
letters and the synoptic Jesus traditions found by the
various scholars in the first stage of the Jesus-Paul debate
are listed. Interestingly, one finds the most parallels in only
three of Paul’s letters: 1  Corinthians, Romans and
1  Thessalonians. 2  Corinthians and Galatians are
mentioned, but very seldom. The comparison also shows
how little agreement there was between these scholars
regarding the parallels.46

2.2 THE SECOND STAGE OF THE
JESUS-PAUL DEBATE: THE SEARCH FOR
JESUS TRADITIONS IN
PAULINE LITERATURE INTENSIFIES

By the end of the first stage of the Jesus-Paul debate in the
early 20th century, a couple of scholars had voiced their
support for the continuity between Jesus and Paul with the



help of parallel passages.47 But now, with Bultmann, “the
great chasm between Paul and Jesus opened up by Baur and
Wrede had a theological home once again”.48 Bultmann
once more emphasized the discontinuity between Jesus and
Paul. He maintained that the historical Jesus played no part
in Paul’s teaching, and went so far as to say that the
teachings of Jesus were essentially irrelevant to Paul.49

Bultmann did, however, find one point in which there is
agreement between Jesus and Paul: in their teachings on
the law.50
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